
for a multidimensional mapping of the totality of the
world economic system, but also in its painstaking and
rigorous reconstruction of the Utopian truth content of
modern allegory. Jameson’s concluding gesture to the
reinvention of the terraform after the anthropocene cer-
tainly reframes some of the concerns he raised about

the salutary value of failed utopias in Archaeologies of
the Future; but it also prompts further questions about
how allegoresis can shed further light on the ways in
which cultural narratives from the global South both re-
gister and contest the uneven ecological devastation that
capitalist modernity has left in its wake.

Stephen Morton

Intersectional humanism
Kevin B. Anderson, Kieran Durkin and Heather A. Brown eds., Raya Dunayevskaya’s Intersectional Marxism: Race, Class,
Gender, and the Dialectics of Liberation (London: Palgrave Macmillan, 2021). 350pp., £99.99 hb., 978 3 03053 716 6

Raya Dunayevskaya (1910-1987) was a Marxist, human-
ist, feminist and revolutionary thinker, neglected in both
Marxist and feminist traditions. This collection presents
Dunayevskaya as a strong Hegelian-Marxist philosopher,
focusing on her novel interpretations of Hegel on abso-
lute negativity as emphasising the positive that is con-
tained in the negative, which, for Dunayevskaya, is a
path to an absolute humanism. She reads Hegel’s ab-
solutes as new beginnings, as a new form of liberation
for today’s freedom struggles. Hegel’s absolutes, on her
reading, constitute no closed ontology. For instance,
Dunayevskaya argues that Marx’s engagement with the
working class and their struggles led to the creation of an
entirely new intellectual dimension and new philosophy
of labour. The book discusses Dunayevskaya’s total op-
position to existing society, one which does not stop at a
first or bare negation, but which moves on to a second
negation, to the positive within the negative, to express
philosophically the longing of humans to be whole. The
humanism that characterises Dunayevskaya’s account of
the dialectics of liberation is her central contribution to
Marxism: a unique form of humanism that speaks to the
movement from practice to theory (and from theory to
practice) in the processes of realising the whole human
dimension.

In their contribution, Anderson and Hudis set out
Dunayevskaya’s dual movement from theory to practice
and from practice to theory. They mark an important
shift found in Dunayevskaya’s work: that spontaneous
revolts in social movements raise and develop theoret-
ical questions in struggles against oppression, but that

a philosophically grounded alternative to capitalism is
needed to give action to their direction. The book suc-
cessfully opens and defends the notion that the philo-
sophy of liberation is indispensable, since the movement
from practice is a form of theory, not the form of theory.
Dunayevskaya takes fromMarx his resistance to all static,
stagnant ways of being, the deep apprehension of mo-
tion and transformation as principles of thought and of
human process, and the mind-weaving dialectic as the
flying shuttle in the loom of human activity (as shown in
Monzo’s essay in this volume). The collection develops
the engagement of Dunayevskaya’s Marxism and Free-
dom with the dialectical relation between theory and
practice and between organisation and spontaneity that,
she claims, will prove necessary to bring down capital.
This dialectical relationship is crucial for creating oppor-
tunities for change and for reorganising social relations
under capitalism. Dunayevskaya’s insights into these
dialectical relations propose ways of imagining how cur-
rent social movements can become better organised for
challenging capital and its many antagonisms.

The collection focuses on Dunayevskaya’s ‘intersec-
tional’ Marxist feminism. Dunayevskaya did not use this
term herself, but she nonetheless engaged with intersec-
tional questions and dialectics of history throughout her
lifetime. The collection develops specific aspects of her
work that explore intersectional feminism under the in-
fluence of Black struggles in the US andAfrica, the revolu-
tionary humanism of Frantz Fanon, and philosophies of
revolution and revolutionary subjects. They also explore
the unity of idealism and materialism and the dialectical

RADICAL PHILOSOPHY 2.12 / Spring 2022 99



relationship between practice and theory (influenced by
Rosa Luxemburg and Gloria E. Anzaldúa), discussing wo-
men inmovements for change (such as Black LivesMatter,
the Zapatistas, Rojava, Idle No More). Ndina Kitonga’s
essay discusses revolutionary politics beyond class reduc-
tionism and directed towards the creation of human soci-
ety. The collection shows that Dunayevskaya’s tendency
towards intersectionality and her philosophy of freedom
was developed in her dialogues with C.L.R. James and
Grace Lee Boggs, through her philosophical correspond-
ence with Herbert Marcuse about Hegel, Marx and dia-
lectics, in her interest in socialist humanist tendencies
in Eastern Europe and Africa, and in her correspondence
with Erich Fromm on his Marx’s Concept of Man, where
Dunayevskaya set out her Marxist-humanist understand-
ing of Maoism and Guevarism.

Heather A. Brown’s essay explores gender politics in
relation to historical events and the dialectics of his-
tory. She discusses instances in which women have
taken leading roles against oppressive aspects of pat-
riarchal capitalism, building non-racist, non-sexist so-
cieties with gender equality. Durkin, along the same
lines, treats Dunayevskaya’s intersectional Marxism as
a form of ‘absolute humanism’, which is nothing other
than the articulation needed to sum up a classless, non-
racist, non-sexist society, where truly new human re-
lations self-develop. Relatedly, Kevin B. Anderson dis-
cusses Dunayevskaya’s distinction between two kinds of
subjectivity: ‘revolutionary will’ (a form of subjectivity
that has no regard for objective conditions) and an ‘alien-
ated form of subjectivity’ (rooted in the dialectical devel-
opment of the ground for revolution). The collection’s
section on intersectionality shows that Dunayevskaya
consistently focused on how the revolt of one oppressed
group enables others to see their own oppressed state.

This collection also considersDunayevskaya’s new in-
terpretation of the dialectic against totalitarian commun-
ism. Her Marxist humanist reading of Hegel is presented
as one of the most innovative aspects of her analysis of
the USSR.This is directly linked to her break with Trotsky,
reclaiming the concept of the politicisation of philosophy
against authoritarianism and state repression. The col-
lection successfully presents this in relation to black,
brown and other race-based movements, pointing out
that Dunayevskaya remained committed to understand-
ing structural racism and its relationship to capital.

The contextualisation of Dunayevskaya’s work
provided by these collective insights shows how she en-
visaged movements towards a better world to come, pla-
cing feminist concerns at the centre of her life and work.
It covers the late 1970s work where she was turning in-
creasingly toward a critical analysis of revolutionary fem-
inism in the US and her new treatment of Rosa Luxem-
burg. Dunayevskaya was not Luxemburgian and criti-
cised her failure to support anti-imperialist movements,
but she extolled Luxemburg’s attacks on reformism, her
concept of spontaneity, her refusal to separate feminism
from revolutionary Marxism, and her commitment to
revolutionary democracy, as seen in her critique of the
one-party regime of Lenin and Trotsky. The collection
insists on Dunayevskaya’s systematic approach to theory
that reaches beyond economic analyses to new forces and
passion in the dialectical movement of society. I find this
aspect of her work the most generative for the future life
of radical feminist social philosophy today. These collec-
ted essays show that Dunayevskaya proceeded to discuss
Marx’s reconstruction of economic science, offering an
interpretation of Marx’s critique of political economy:
that original economic categories were so philosophic-
ally rooted that a new unity was created out of economics,
philosophy, revolution. Dunayevskaya’s economic issues
are ‘dissolved’ into philosophic ones in the collection,
as Dunayevskaya strongly criticises Luxemburg’s lack of
engagement with the dialectic. Dunayevskaya developed
a post-MarxMarxism instead, targeted at not only Engels
but also Lenin, Trotsky and Luxemburg, noting that none
of them developed a fully dialectical version of Marxism
and humanism.

The philosophical turn in this impressive collection
comes in dreaming of building a new real-world altern-
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ative to capitalism across nation, gender, race. In these
days of apocalyptic nuclear rhetoric, there has never been
amore important time for Dunayevskaya’s intersectional
Marxist feminism, her radical feminist social philosophy,

articulated now through scenes of Eastern European mi-
grations, anti-imperialist and anti-warmovements of our
times, and a longing for a new radical humanity based
on solidarity to come.

Senka Anastasova

Crisis within crisis
Dario Gentili, The Age of Precarity: Endless Crisis as an Art of Government, trans. Stefania Porcelli in collaboration with
Clara Pope (London and New York: Verso, 2021). 136pp., £12.99 pb., 978 1 78873 380 9

This is the new English translation of a book first pub-
lished in Italian in 2018. In a world that is still struggling
with the crisis of the pandemic and its aftershocks, the
2018 Italian edition feels prescient and the English edi-
tion timely, explaining the role of crisis in the contem-
porary world and giving some clarity to understanding
why governments acted in the manner that they did in
the face of the Covid-19 crisis.

Gentili identifies precarious living as a direct con-
sequence of the role of crisis as a form of governmentality.
He argues that under conditions of constant crisis and
neoliberal forms of governance, precarity becomes a form
of life defining every aspect of our lives. This implies a
crisis within a crisis: the critical conditions enacted by
governments as a response to collective forms of crisis
place individual lives in a state of constant uncertainty
and ruptures. This process transforms existence itself
into a crisis.

The book is divided into three parts: Krisis, Modern
Age, and Forms of Life. Gentili engages in a genealogical
exercise to explore and uncover the origins and develop-
ment of the meaning of crisis, showing that this meaning
has changed from antiquity through modernity to the
present. Etymologically ‘crisis’ is presented as meaning
judgment, election or choice but also separation or divi-
sion. Thus for the Ancient Greeks, crisis is related to two
types of decision-making processes and judgements: a
juridical type and a medical type. Placed together these
two dimensions uncover the contemporary formulation
crisis, which is a biopolitical one, whereby medical dis-
course becomes a political discourse.

From the outset, Gentili shows the originality and
poignancy of his reading of crisis. He states that we

should be looking at crisis not as a concept but as a func-
tion, a dispositif. He argues that crisis functions as a
means to govern by the established order of power to
respond to an urgent or present need. Thus, the genea-
logical project undertaken by Gentili is not simply about
the meaning of crisis, but is instead an uncovering of the
notion of dispositif as developed by authors like Foucault,
Deleuze and Agamben, leading towards a reading and un-
derstanding of crisis as a dispositif. Crisis has a governing
function that allows the order of power to maintain its
standing and to curtail any threats against it. This qual-
ity of crisis supports Gentili’s claim that crisis is a form
of dispositif that plays a dominant role in contemporary
society.

The major significance of Gentili’s argument lies in
how he reveals the proximity between the medical role of
crisis and its function as a tool to govern, thus showing
that, in its contemporary iteration, crisis is a biopolitical
dispositif that is enforced by the dominant force of the
contemporary world, neoliberalism. In this way, the book
is also a critical analysis of how neoliberalism has an abil-
ity to govern, and maintain its primacy, by controlling
life itself. The book applies a radical rhetoric that reveals
the ability of neoliberalism to control human life through
various measures, and more unnervingly its potential for
creating new forms of life, which serve to maintain and
reinforce its stranglehold over society and its institutions.
In this context, precarity is not just understood as a type
of labour or industrial relation but is shown to be a state
of being that defines the value and potential of those
who fall within its bounds.

There are many works and authors that tackle the is-
sues raised by neoliberal policies. What Gentili presents,
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